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of Islamic Militancy in Somalia

In the complex tapestry of global security concerns, the intersection of civil conflict and the rise of Is-
lamic militancy in specific regions have garnered increasing attention. This paper focuses on the situation 
in Somalia, a country long riven by internal war and now struggling with the rise of Islamic militarism. 
The country’s history has been marred by prolonged periods of internal strife characterized by political 
instability, clan rivalries, and state collapse. Against this backdrop, Islamic militant groups, notably Al-
-Shabaab, have risen to prominence, exploiting the power vacuum and societal grievances to propagate 
their extremist ideology. Therefore, this paper aims to unravel the nuanced interplay between the nature 
of civil conflict and the ascent of Islamic militancy, shedding light on the historical, socioeconomic, 
and governance-related elements that have facilitated this convergence. By examining these dynamics, 
this paper underscores the imperative of effectively addressing root causes to mitigate the influence of 
Islamic militancy in Somalia.
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Introduction 

In 1960, the historical turning point occurred in the creation of the state of Somalia. This 
incident resulted from the merger of two separate geographic territories, the former British So-
maliland and a former Italian territory under the United Nations (UN) administration. At this 
crucial point in the development of the Somali Republic, both of these territories had gained 
independence from their colonial rulers. On July 1, 1960, little more than five days later, these 
two separate territories united to become the Somali Republic. The founding of this country 
marked a turning point in the history of the Somali people since it symbolized the unification 
of many communities and areas into one independent state (Lewis 1980). Then, after Somalia 
became a democratic state, the Somali Republic quickly established universal suffrage as the 
cornerstone of its democratic political system, allowing every citizen to exercise their right to 
vote and run for government. This basic democratic structure not only allowed for the exercise 
of the fundamental rights of the country but also made it easier to have two separate elections for 
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the presidency and parliament. The ideals of civic engagement and inclusivity were maintained 
throughout these election procedures, demonstrating the commitment to democratic administra-
tion within the newly established Somali Republic.

Furthermore, Somalia experienced nine years of parliamentary democracy, which may have 
resulted in the continent’s first peaceful democratic handover of power. It signifies the end of 
Somali President Adam Abdulle Osman’s years in office and his status as the first head of state in 
Africa to resign following a loss in national elections (Samatar 2016). However, the democratic 
atmosphere and the notion of political parties reflected clan loyalty a few years later, which lim-
ited the dream of democracy in duration. Furthermore, the recently formed democratic institu-
tions were paralyzed by insecurity, poverty, corruption, and self-rule. Then, in 1969, a bloodless 
coup by the military regime led by Mohamed Siyad Barre worsened the situation. The adminis-
tration quickly ended the process of constitutional democracy and replaced democratic rule with 
a Leninist-Marxist style of government. Thus, the dictatorship regime demonstrated its reliance 
on the Soviet Union economically and ideologically. The military government was forcefully 
removed from power in 1991 by several political unions and rebel groups driven by clandestine 
motivations following twenty-one years of oppressive rule and violations of fundamental human 
rights (Elmi 2010). After the overthrow of the Barre regime, the absence of an alternative au-
thority to assume governance left a power vacuum in Somalia. Consequently, the nation rapidly 
descended into anarchy and widespread devastation (Abdi 2012).

Following the collapse of the Siyad Barre regime, armed groups, civil wars, clan rivalries, 
warlords, pirate groups, and Islamist extremists emerged. These changes resulted in the destruc-
tion of the government and its institutions, as well as a shortage of both material and human 
resources. Over two million individuals were internally displaced by the violence, and dozens of 
others immigrated abroad (Avis-Herbert 2016). Since the overthrow of the Siyad Barre regime 
in 1991, Somalia has not had a strong, functioning central government, which this marked as 
the most extended period of total state collapse in postcolonial history (Menkhaus 2007, pp. 
106–424, pp. 357–390).

As it has been written by many scholars and researchers, over the past thirty years, sev-
eral peace-building and reconstruction initiatives have been undertaken to end hostilities and 
establish an effective central administration. Over fifteen peace-building initiatives have been 
launched thus far, many of which have been sponsored by the United Nations Mission in So-
malia. Regional organizations like IGAD also attempted to peacefully end the Somalia crisis 
(Mulugeta 2010). Somalia’s peace-building and reconstruction efforts have also received assis-
tance from its neighboring countries. The most notable national conferences occurred in Djibouti 
in 2000 and during the Nairobi Peace Conference in 2004. Nevertheless, none of these efforts 
have produced the expected outcomes (Khayre 2017).

Similarly, the international community has undertaken multiple attempts to restore stability to 
Somalia by installing a central government. For example, the United Nations Security Council 
(UNSC) authorized a UN military operation in Somalia on a unilateral basis. In 1992, the UN Se-
curity Council confirmed its approval to the United Nations’ unilateral military operation in So-
malia (Harper 2012). Operations carried out by the UN in Somalia failed to bring about stability 
and peace (Diprizio 2002). Nonetheless, in 2004, a transitional administration was established in 
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Nairobi. In 2012, Somalia achieved a crucial milestone in its political transition with the facili-
tation of limited and indirect elections for a new federal parliament and president, aided by the 
international community. Despite this progress, peace-building efforts have encountered com-
plexities stemming from financial challenges, external actors’ involvement, and internal conflict 
actors’ presence (Harper 2012). Therefore, this paper underscores the imperative of effectively 
addressing root causes to mitigate the influence of Islamic militancy in Somalia. Furthermore, 
the study assesses mainly information of an explanatory and descriptive nature; the study relies 
on information collected from various sources, is based on a literature study and the available 
factual data, and religion, which are variables to be studied. The primary sources of information 
for the study are library and internet research, academic articles and journals, news sites, and 
internet sites that contain relevant information on the topic of the study. 

The nature of the war in Somalia

Following the state collapse in 1991, the Siyad Barre dictatorship had to leave the nation due 
to armed clan-based movements that emerged due to bad governance practices and inequali-
ties between different groups’ access to political power and resources in the 1980s. Since then, 
Somalia has been an unstable state. The country, after that, experienced decades of continuous 
warfare and civil war as a result of various armed groups trying to control the country. After 
the Siyad Barre rule was overthrown, the clan-rebel groups fought for control of Somalia due 
to a lack of authority. Other armed groups struggled to take control of the country’s capital and 
establish governance. The citizens of Mogadishu chose Ali Mahdi to serve as the head of the 
U.S.C. civilian as an interim president. However, General Aided, who led a revolution against 
Siyad Barre, was unhappy with Ali Mahdi’s presidential nomination. However, Aided disagreed 
with Ali’s rule and declared that he was the legitimate leader of Somalia (Elmi 2010).

Several attempts to bring these two opposing parties together were made in Djibouti in 1991, 
but they were unsuccessful. As a result, a bloody conflict between General Aided and his op-
ponent Ali Mahdi started, which resulted in the deaths of up to 25,000 innocent civilians and 
caused the destruction of infrastructures (Clark 1993). Thus, the capital city of Mogadishu was 
divided in two by this deadly conflict: the north was under Ali Mahdi’s control. General Aided 
was simultaneously in charge of the seaport and airport in the south (Abdi 2012). Due to this 
confusion, the Somali National Movement (S.N.M.) led government in northern Somalia, today 
known as Somaliland, announced its political independence from the rest of the country. On May 
18, 1991, the northern part of Somalia declared itself to be the Republic of Somaliland. While 
the south of Somalia collapsed into chaos and conflict involving an increase in the number of 
militias and warlords based on clans as well as extremist militants, this has continued to hinder 
efforts to restore peace in the country until today.

The toppling of the Barre regime in 1991 was not the healer of Somalia’s political problem 
since it led to Somalia’s ultimate collapse. It is because the factions that led the topple were 
almost unprepared to govern the country itself as they did not even have a shadow structure of 
what would be after the overthrow. As such, when they expelled Siad Barre, different opinions 
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emerged between the various clan members and military groups since each wanted a share of the 
power to govern the state. Hence, the reign of warlords succeeded the government, with influen-
tial clan leaders, wealthy businesspeople, and small military groups, turning a lot of Somalia into 
a patchwork of feuds (Abdi 2012, p. 59).

Following intervention by Western powers and international institutions, the United States 
(US) and the United Nations (UN), through the United Nations Mission in Somalia (UNOSOM) 
in 1993-1995, the conflict had reduced, being mostly localized and with fewer casualties as be-
fore. When militia groups boomed the ‘Black Hawk’ in which several US soldiers were killed, 
Somalia was left on its own with minimal external intervention (Abdi 2012, p. 29). In 2002, 
the conflicts seemed to take a more violent turn. Several factors, including political domination 
among powerful clans and militia groups, prompted these conflicts. Hence, in the October 2000s, 
the Intergovernmental Authority on Development on the Ground (IGAD) sponsored peace talks 
between Southern and Central Somalia into high insecurity levels (Igad Gives Somalia Nine 
Months to Act 2008). 

Even though Somalia has one primary language and, as such, descent, the occurrence of divi-
sions within the clans in Somalia is the most appalling. Thus, the most apparent force dividing 
Somalis is the clan, which knits groups of people into distinct units (Harper 2012, p 35). Said 
Barre tried to eliminate the clan system when he introduced ‘scientific socialism’ in the 1970s. 
The issue of the clan also seemed quite crucial in the various attempts of reconciliation efforts 
such as negotiation and mediation processes, especially regarding clear representation of the 
various clans. 

Following the 2002–2004 Somali peace process held in Mbagathi, Kenya, the clan offered 
guidance to share power, known as the 4.5 formula, by the current government has been pro-
posed. It claims that Darood, Hawiye, Dir, and Rahanweyn are the four main clans, and 0.5 are 
primarily the Bantu minorities (Harper 2012, p. 39). After Somalis and the Nairobi peace ac-
cords, a transitional federal government arrangement was produced in October 2004 in Somalia 
by the international organization, and a letter resulted in the establishment of the Federal Gov-
ernment of Somalia (FGS) in August 2012 (Hammond 2013, p. 183–193).

Due to the instability in Somalia, various actors in the conflict have taken advantage. From the 
various warlords and external actors, later after led the rise of Islamism or the Islamic revival, 
Religion being an important identification that Somalis share, it was pretty easy for the Somalis 
to relate the emerging Islamist movements, and their influence was also backed by the fact that 
the governments that had been put to place were weak (FGS). Therefore, the Islamic movement 
is the main agent of the implementation of terrorist activities because it is easier for them. After 
all, the state emerges from chaos and forms a weak central government. Furthermore, even the 
acceptance of the Islamist movements by Somali society was guided by the fact that they saw 
that it was the Islamist movements that were looking out for their best interests. In that, they 
were offering aid and support, which the Western intervention aided by other countries such as 
Ethiopia was not keen on providing, thus producing a conducive environment for their growth 
(Menkhaus 2005, p. 8). On top of that, aid from outside, especially from countries like Yemen, 
was readily welcome; this was also due to Somalia’s proximity to the Gulf States. Moreover, the 
area has extreme Islamist structures, and the local populations have welcomed Islamic charities 
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and schools sponsored by Saudi Arabia and from the Emirates of the Gulf in the absence of any 
State providing social and educatory services (Menkhaus 2005, p. 9).

It led to the formation of Islamist movements such as Al Ittihad Al Islamiya, the Union of 
Islamic Courts (UIC/ICU), Hizbul Islam, and lately, Al-Shabaab, which is currently at the fore-
front of most of the attacks in and around Somalia. In addition to these groups are the Islamist 
movements Ahlu Sunnah Wal Jamaa (ASWJ), which is considered moderate compared to the 
rest. The Somalis, however, accepted most of these Islamist movements, especially since they 
were fearful and tired of the warlords. When the Union of Islamic Courts (UIC/ICU) seemed to 
be bringing stability to Mogadishu in the mid-2000s, these courts began to gather some support 
among the Somali population (Svenson 2012, p. 6). To them, these groups created a form of 
security, order, and stability. Support for the (UIC) within Somalia, which resulted in the more 
extreme members of the (UIC) drew unfavorable attention from the United States and Ethiopia, 
who were concerned that the price of peace in Somalia could be a hard-line Islamist government 
(Svenson 2012, p. 7). However, by 2005, Menkhaus was particularly aware of the reinforcement 
of Islamist dominance in Mogadishu. The Sharia courts extended their authority and employed 
the extreme Islamists like Hassan Dahir Aweys in regions such as Mogadishu to promote their 
causes and aspirations (Svenson 2012, p. 10). Menkhaus discusses how Islamic identity and al-
legiance have been utilized to organize Somalis in jihad efforts and have not yet been.

Al Shabaab, having utilized the organization, continues to fight fiercely efforts to reconstruct 
a Somali state, in part because Al-Shabaab acknowledges that its impacts would significantly 
decrease in a stable society to form a coalition with moderated Islamists and receive the support 
of or at least consent of non-Islamist leaders (Foltz 2010, p. 6). The rising radicalization of Al 
Shabaab, the extreme and violent ICU wing, is also attributed to Ethiopia’s invasion of Somalia 
(Foltz 2010, p. 8).

The rise of Islamic Militancy in Somalia

The phrase “militancy of Islam” is regarded to Muslim organizations and movements that at-
tempt to support religious, social, and political standards employing violence based on religious 
preferences. In other words, Islamic militancy differs from Islamic groups seeking a change 
of politics by peaceful methods or promoting religious changes via education and Dawa, for 
example, proselytizing. Also, Islamic militancy indicates a minority view within the range of 
Islamic beliefs (Østebø 2012).

The first version of the late 1980s Islamic militancy in Somalia arose after al Itihad al 
Islamia was established, and in the early 1990’s it increased its military actions. Al Itihad dis-
appeared after 1996, but his ideas and key individuals continued to take on a role within the 
highly varied UIC movement of the mid-2000s. In 2006, the UIC secured control of Mogadi-
shu for many months until it was smashed in December of that year by the Ethiopian invasion 
(Østebø 2012).

Thus, Al-Shabaab was brought about who were more motivated to employ forceful action for 
their purposes by a new generation of Islamic terrorists. Al-Shabaab group saw that the govern-
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ment existed by then, the transition governments were corrupt, and this was not able to meet 
their expectations, which is mostly because they initially hardly implemented the Shari’a law in 
Somalia, which is their fundamental goal. That is why the organization waged a guerrilla war 
that gained control of several parts of Southern Somalia. In his repertory, Al Shabaab included 
suicide bombing. Since 2011, several of the African Union Mission’s (AMISOM) and Somali 
government troops’ attacks have severely degraded Al Shabaab’s capability, which was then 
joined by Kenya and Ethiopia (Østebø 2012).

The following religion, again credentialed in Somalia’s political discourse, has contributed 
to the growth of Islamic militancy. It is because the Islamic conflict led to the emergence of 
militancy under the pressure of Islam; the occurrence of Islamist militancy in Somalia emerged 
in the situation where the government of Somalia was like a toothless dog, which after that 
led Somalia to be a failed state. Following the downfall of Somalia’s regime and lack of state 
structure, warlords became fashionable in Somalia due to the absence of functional state law and 
order. Thus, the power increase of Islamist militants in Somalia led to changes, especially in the 
actors who are involved and who have influenced the conflict furthermore, this led to a drastic 
transformation of the Somalia conflict from a purely clan-based to an ideologically driven one 
(Nyamwaya 2014, p. 59).

The Islamic militancy, especially Al-Shabaab, has increased their critical activities in Somalia 
due to the transitional government of Somalia, which later became the federal government of 
Somalia, allowed foreign troops to intervene in the Somalia conflict hence Ethiopian troops, 
with the cooperation of the United States critical fighting with Islamic militant, especially Al-
Shabaab.

Thus, from 2006 to 2009, Al-Qaeda spoke to back the Somali Mujahideen in May 2008, Al-
Shabaab proclaimed support for Osama bin Laden in an effort claiming that the global Jihad 
against the West, Islamic extremist organizations are too violent and intellectually divided to join 
forces and to emphasize the sensitivities that place religion at the heart of contemporary govern-
ment in all sectors of Somali society (Accords issue 21-30 Islam and Somali Social Order-2010, 
p. 97).

In the early ten years of the 21st century, Al-Shabaab became the paramount Jihadist orga-
nization in the East Africa region since it focused almost all its efforts on Somalia. Al-Shabaab 
has excellent linkage with Al-Qaeda, whose objective is currently not only to overthrow the 
Western-backed government that is moderate Islamist but also to join during the global Jihad de-
clared by Al-Qaeda. Participating in the global jihad is to aid in the realization of a global Islamic 
caliphate, which is the agenda of the global jihadists. The Islamists argued that the government 
did not implement Sharia law and considered the government and its governance foreign (Ac-
cords issue 21-30 Islam and Somali Social Order-2010, p. 62).

In general, the rise of Islamic militancy in Somalia was not inevitable, like a thunderstorm 
during the rainy season. This is because groups such as Al-Shabab had critical agendas that led to 
the escalation of the Somalia conflict. The ultimate objective seems to be a pan-Islamic Caliph-
ate for Al-Shabaab, and, thus, it is developing a relationship with Al-Qaeda. It also highlighted 
the considerable influence of Somalia’s war on international terrorists. By contrast, Hizbul Islam 
aimed to build a larger Somalia in the Horn of Africa (Williams 2011, p. 140). 
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Religion as a Cause of Conflict in Somalia

The course of the Somalia conflict has manifested dynamics from warlord politics to militant 
Islamism due to the emergence of Islamic militancy-led complex on the efforts of installation 
peace in Somalia; this is because Islamic militancy has their religious fundamentals and prin-
ciples which goes against the Somali government and international community when it comes 
to the peacebuilding. Hence, it is necessary to include religion as one of the important factors in 
international relations that cannot be neglected; this is due to the emergence of Islamic militancy 
in Somalia, which has shown as an actor in the conflict and created a complex of resolving the 
conflict, apart from that, in current world various conflicts occurred due to the religion influence. 
However, religion has also illustrated values that can help conflict resolution to promote sustain-
able peace.

Somalia is a country in which many its people follow the same religion, that is, Islam. Hence, 
obviously, when the country where the belief is shared is the same, there is a big chance of the 
emergence of conflict; therefore, for Somalia, religion has been a cause of conflict.

Jonathan Fox and Shmuel Sandler said that Religion is a legitimate source. Almost any policy 
or action can be justified by it, even those usually regarded as unjustified (Fox – Sandler 2006, p 
34). Hence, this is mainly when Somalis conflict with other parties whom they are in danger of 
their security. It was seen when the Islamist movements in Somalia announced jihad on Ethiopia 
with their primary aim to rescue their fellow Somalis in the Ogaden region of Ethiopia. This 
circumstance influenced the majority of Somalis because, to them, it seemed like a religious 
confrontation between Muslims and Ethiopian Christians.

Furthermore, when Ethiopia intervened in the Somali conflict, especially when Ethiopia 
troops helped the Federal Government of Somalia (FGS) to fight against its violent competitors 
and Al-Shabaab, it created intense hostility from the Somalis who saw them as a long-time en-
emy since they had religious differences and were viewed as Christians who had come to oppress 
them in their own country. Apart from that, there was a lack of support from the Federal Govern-
ment of Somalia (FGS), created with the assistance of Ethiopia and Western powers. They were 
seen as lacking in Islamic values and instead taking up secular values. For this reason, Islamist 
movements were able to mobilize Somalis in fighting against these governments (Nyamwaya 
2014, p. 52).

The character of the uncontrollable civil war in Somalia is changing; according to George 
Sebastian Holzer, for the first time, Sufi groups under assault armed and effectively battle Al-
Shabaab in central Somalia with popular backing. The possibility of changing dynamics in 
the long term is a new axis of conflict in which Islamic warriors battle along religious lines. 
Sub-Sufi leaders had been able, during the previous two decades of civil conflict, to eliminate 
clan and political battles from Somalia until the militants of Al-Shabaab began defacing their 
holy sanctuaries in the south of the nation at the end of last year when this pragmatic moderate 
strategy ends.

The policies of Al-Shabaab in Port of Kismayo, an important business center, have provided 
an impressive example. They have also attacked Al-Shabaab, which has taken down a 60-year-
old abandoned Roman Catholic Church and replaced it with a Mushek and targeted Sufi areas, 
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including ancient clerical sand sepulchers, which are other prominent Sufi sites. Moreover, on 
7 May 2000, Al-Shabaab rebels launched an FSL attack in Mogadishu’s Capital just a couple of 
blocks from the presidential palace of Villa Somalia (Holzer 2009).

Therefore, the existence of different ideologies among Muslims in Somalia leads to the es-
calation of conflict, since those Muslims who support the government in a quest for peace, the 
extremists view them as traitors. This fact has also contributed to the sustained conflict. Religion 
in Somalia has been seen to contribute to governance. To this effect, one can note that in the 
debate on conflict and peace in the world, religion and politics are distinct but not distinct (Farah 
2010, p. 44–47).

Religion as a Resource for Conflict in Somalia

Since independence in 1960 and the establishment of new government inclosing with the 
national institutions has failed to satisfy the expectations of people, this due to the increased 
poverty and security deteriorated. Moreover, governmental institutions were marked by corrup-
tion, nepotism and colonialism. Therefore, when the military administration was ruled by Siad 
Barre in October 1969. made the situation to be worse, which resulted the emergence of deadly 
Somalia civil war.

Due to the dynamism of Somalia war from warlord to the rise of Islam militancy, religion 
has been used as a resource of escalation of conflict in Somalia, since those parties who have 
interests in conflict, they use religion as an arena of illustrate their grievance. Therefore, reli-
gion has been used as a device to conflict in the hand of those who utilize religion is a strong 
tool (Haar et al. 2005, p. 31). Islamic militant groups such as the Al-Shabaab have used reli-
gion to propagate their agenda and to even recruit new members (Smock 2008, p. 3). Surely 
one cannot dismiss the emotional needs that may be met by a particular spiritual image (Haar 
et al. 2005, p. 31). Hence Al-Shabaab group preach Jihadist’s as an easy way to get rewards of 
paradise from God, the most common method in which religion is utilized in the perspective of 
others and used mistakenly nowadays is undoubtedly political manipulation of religion (Haar 
et al. 2005, p. 5).

To these circumstances it’s important to recognize those components in a certain religious 
tradition which can make a substantial contribution to resolving social and political disputes, 
helping the establishment of a lasting peace (Haar et al. 2005, p. 19). Religious participation in 
peace-building efforts may equip and range practitioners and diplomats for conflict resolution for 
a very pro-active role in conflict transformation. This can give a spiritual framework for change 
and compensate for the mechanical approaches for resolving conflicts (Bercovitch et al. 2009, 
p. 274). 

Participants in the process of reconciling warring parties frequently look in a specific manner 
to religion as both religious elements can be perceived to contribute to conflicts, not just because 
religions can contribute to profound traditions of peace-making and peace-making (Marshall et 
al. 2007, p. 280).
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Roles of clan leaders in Somalia peace building

Somalia is one of Africa’s ethnically, religiously, and culturally uniform countries (Lewis 
1999; Samatar 1999). In Somalia, there are six main clan families: Dir, Isaq, Darod, Hawiye, 
Digil, and Rahanweyn (Abbibk 1999). The other two, Digil and Rahanwayn, are the Sab, are in-
volved in agriculture, and makeup over 30 percent of the population. Four of them are primarily 
pastoral clans and are known as Samaal, the Dir, Darod, Isaaak, and Hawiye, constituting some 
70% of Somalia’s population (Metz 1992). 

Somalia’s civilization has been following an amalgamation of clans in which individuals trace 
their forebears for thousands of years (Walls 2010; Kibble 2010). About family/families, Mi-
chael Walls pointed out that social structures are determined by Kinship, notably for pre-state 
companies. In Somalia, people live in kinship/clan localities, and the sub-clans split every clan 
hierarchy. The clan’s principal task is to act as a mediator and peacemaker within the commu-
nity or as a traditional elder or head of the clan in his clan and with other clans.Historically clan 
policy gained complete ability to manage the management of the clan issues after the colonial 
leaders were seized by nationalist Somali politicians (Catherine 1996, p. 581). The political clans 
have continued to play a beneficial part in Somalia policy may still be witnessed in oral tradition 
and clan rivalry. Prior to Somalia’s collapse, power was mediated in rural communities through 
the traditional chiefs and elders supported by public security institutions, and most informal gov-
ernance in Somalia relied on traditional management sources such as customary (xeer), groups 
of blood payment (diya), and lines or clan affiliations (Issaka et al. 2007, p. 35). In Traditional 
Somalia, elders had a crucial role in peace-building and rules on relationships between and 
within local communities. In such circumstances, Somalia was seen as one of the safest places to 
live in Africa before the 1980s as a result of the social cohesiveness that resolved its disputes us-
ing mediation or arbitration by the clan elders, who would be a case in point for International aids 
organizations seeking to construct justice, police and Somalia’s trading capabilities (Menkhaus 
2003, p. 412).

The country became weak after the fall of the administration of Siad Barre in January 1991, 
as its tribes were divided. In Somalia’s culture and politics, clan membership plays a key role. 
The clans have been so split that they cannot get together to establish a government. A civil 
war led to a humanitarian emergency (Siad Barre’s fall blamed for Somalia’s collapse… 2015). 
Complicated and competitive interests of the individual and the clan characterize Somalia’s con-
flicts. The clans in Somalia are divided into clan ties or alliances between the clans that are cre-
ated to defend and safeguard mutual interests. According to interviews with Somalis in Nairobi, 
Kenya, many say Somalia’s problem might be one excess of clans and clans fighting for power, 
and the main component of the social contract or the “xeer” is that they build their alliances to-
gether. These aliens are seen as disadvantaged and subject to assault by the prevailing clans. The 
Hawiye, for instance, is the most prominent ruling clan and has many other subclans, including 
Abgaal, Habargedir, Hawadle, Mursade, Rahwein, Murule, Ajuran and Garre, with their sub-
clans too. The Darod has subclans of the Harti, Marehan, and Ogaden on the opposite side (Siad 
Barre’s fall blamed for Somalia’s collapse… 2015). 
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The authority divide between the Marehan and Ogaden over Jubaland and Kismayu illustrates 
how the sub-clans struggle to be powerful. However, they both endorse Darod for more sig-
nificant influence over the government in Somalia. Even though the Harti sub-clans include the 
Majerten, they have the power to control Puntland (Siad Barre’s fall blamed for Somalia’s col-
lapse… 2015). 

Reality speaking, different peace-building conferences in Somalia have failed to deal with 
genuine concerns and have been used to promote those interests as the process is inclusive and 
participatory for those clans who influence the Somalia crisis. Besteman and Cassanelli believe 
that despite a government and security forces presence, the elders still have a role in Legislation 
and order, relying on common law and Sharia legislation (Besteman 2000, p 42, Cassanelli 2000, 
p 42). Therefore, traditionally, the clan elders are responsible for the peaceful cooperation of the 
entire community and the resolution of local problems and even national level since they are the 
ones who have the capacity to bring together all groups who lead the escalation of the conflict, 
for example, Those entrepreneurs and activist leaders in their area of responsibility in round table 
talks on peacekeeping. Any attempt to analyze Somalia cannot thus be considered as a whole 
without the clan leaders’ participation because they play a significant role in conflict manage-
ment and Somalia’s search for good peace (Besteman 2000, p. 42; Cassanelli 2000, p. 42).

In conclusion, Steadman maintains that just one side in conflict reconciliation was the worst 
error of outsider mediators since 1991, especially those clans affiliated with the central govern-
ment and disregarding traditional elders. The international negotiations have again made blun-
ders in focusing on brokering power-sharing agreements, which include power-sharing agree-
ments that are founded without other traditional elders (Stedman 1997, p. 27). For example, 
during the establishment of an interim government after the collapse of the Barre government, 
the international negotiators based on the side of Ali Mahid Mohammed, who served as president 
of Somalia’s interim government; this led to increased hostility on the side of General Farrah 
Mohammed Aidid and others clans leaders who support Aidid (Wood House 2013, p. 163; Oli-
ver 2013, p. 163). Due to these circumstances, traditional elders are important actors who have 
exerted influence on the crisis in Somalia because it consists of a unique collection of escalating 
pressures that cause a war to stand.

Conclusion 

Since the reign of the Siyad Barre government, Somalis have not experienced positive admin-
istration that helped to fulfill their demands; the most notable reason that led to the escalation of 
political instability in Somalia was the power hunger of the clan leaders and religious issues. As 
explained at the beginning, Somalis share a common culture, language, and even religion; this 
collective identity forms a robust foundation for Somali society, fostering a sense of cohesion 
and interconnectedness among its people. Hence, it is important for the current government, with 
the support of international institutions, to understand the importance and role of all actors who 
have considerable interests in Somalia conflict during negotiation for peace-building in Somalia 
because the conflict in Somalia is not limited within its borders; instead, it across within the 
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region as well, immensely impacting humanitarian efforts, shaping regional political dynamics, 
and influencing economic instability. The interconnectedness of these consequences underscores 
the need for a comprehensive and collaborative regional approach to address the multifaceted 
challenges posed by the ongoing conflict in Somalia.

Furthermore, as explained above, religious actor in Somalia has been used as an instrument 
in the escalation of the conflict; hence, peacebuilders must acknowledge the need for religion, 
especially its instruments in conflict, and the ways they are applied to peace-building. Currently, 
Islamism has a great contribution to the exacerbation of the conflict in Somalia since it is the 
source of that extremely Islamic movement, which has the aim of establishing the Islamic state 
of Somalia that will follow Sharia law.
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